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mam Hussein (AS), in his 
divine movement from Madina 
to Karbala, expressed his 
objectives for taking such a 
perilous action against Yazid 

at different places. In the start of his 
journey from Madina, Imam Hussein 
in reply to the letter of Muhammad 
ibn Hanfia, mentioned his objectives 
and said that objective of my Divine 
movement is to bring reform in 
Ummah, enjoin what is right and  
forbid the wrong.  Why Imam Hussein 
wanted to bring reform? What was 
going wrong in the society?  Imam 
Hussein (AS) was not considering any 
apparent reform rather he was able to 
look into deep moral, intellectual and 
practical deviation of his forefather’s 
nation from the way of truth.

 In ethical and devotional perspective, 
Imam Hussein (AS) noticed that 
people have no awareness about the 
development and refinement of their 
heart and soul. They do not understand 
the spiritual aspect of Ibada. They did 
not know that just to perform religious 
duties does not mean that they can be 
a moral and ethical person, or they can 
be a good human and will be able to 
distinguish right from wrong. For this 
purpose, they have to reformulate their 
thinking. They have to ponder over 
deeper aspects of apparent realities 
to understand the divergence and its 
dangerous consequences for them in 
this world and in the Day of Judgment. 
Imam Hussein (AS) throughout his 
journey, tried to provoke the conscious 
mind and the thinking aspect of the 
people. Imam Hussein (AS) invited 
them to think about the change which 
has taken place in the last 50 years, 
and how in such a short period of time, 
a person like Yazid became a caliph of 
the prophet’s nation who has not only 
nothing to do with Islam but also he 

is mocking Islamic principles and 
religious norms. 

It was important for imam Hussein 
(AS) to let the people know that they 
need to understand the difference 
between the Prophetic mission and the 
hidden objectives of those who want 
to rule over the people in the name of 
Islam but in reality they just want to 
use the name of Islam and play with 
the emotional aspect of their people 
in order to achieve their mischievous 
goals. Imam Hussein (AS) introduced 
himself as a son of prophet at different 
places from Madina to Mecca to evoke 
their consciousness and shake their 
mind and wisdom. By introducing 
himself as a family of Prophet 
Muhammad (pbuh), he also wanted 
to let the people understand the deep 
concept of Imamat and willayah and 
its importance in the continuity of 
Prophetic mission. 

Besides the bravery and boldness 
against the enemy, one of the very 
important aspects of the personality 
of Imam Hussein in Karbala was to 
present himself as a manifestation of 
mercy of Allah. He was even seemed 
to be very unhappy to see that people 
are casting themselves with their 
own hands into destruction and the 
torment of God. Imam Hussein always 
tried to remind them and recall their 
memory that they have convinced to 
kill the son of Prophet (pbuh) and 
thus they should deeply know what 
they are doing and what will be its 
consequences. Imam Hussein also 
mentioned the moral grounds of 
such a destructive and mischievous 
attitude of the people. When on the 
day of Ashora, it was asked from 
Imam Hussein that why these people 
don’t understand what they are doing, 
Imam Hussein in response to this 
inquiry recited verse no 19 from surah 
Al-Mujadila in which the Qur’an says: 
The Shaitan (Satan) has prevailed 

upon them; so he has made them 
neglect to remember Allah. Imam 
Hussein explained that when people 
neglect the remembrance of God due 
to prevalence of Shaitan then they 
do not understand right from wrong 
and reach to the stage where they are 
unable to know that they have totally 
declined mentally and spiritually. This 
is why it is said in Ziarat-e-Arbaeen 
that Imam Hussein (AS)  confronted 
Yazid (or most cruel oppressor of his 
time)  and put his life at risk  in order to 
rescue Allah’s people from ignorance 
and doubtfulness of obliquity and 
loss.  Imam Hussein (AS) also said in 
one of his sermons that people have 
become servant of this world and use 
the name of religion if they can reach 
to their worldly goals but if they face 
calamities, the religiosity of the people 
declines right away.   
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According to the Qur'an, the basic 
purpose of  family life is to attain 
tranquility of  heart and peace of mind. 
To achieve this purpose, Allah has 
ordained  affection (mawaddah) and 
mercy (rahmah) between us (Qur'an, 
30: 21). If we ponder, it becomes 
evident that all the requirements of 
men from women and women from 
men end up in drawing peace of mind, 
tranquility and comfort, whereas 
affection and mercy are mentioned 
in the Qur'an  as  two pillars of 
family integrity.  Similarly the Qur'an 
also used very subtle metaphorical 
language by  saying that men is 
garment for women and women is 
garment for men ( Qur'an, 2:187). We 
may draw some important universal 
messages from above mentioned 
Qur'anic verses as under: 

1.  Love and Mercy is placed in our 
nature but it does not mean that we 
are always able to develop these two 
qualities as we grow older and reach 
to the age where we become ready 
to establish family life. So, we need 
to revisit our nature and beautify 
our soul with the quality of love and 
mercy. 

2. If family life is deprived of peace 
of mind and tranquility of heart, it 
means married life is unsuccessful due 
to serious deficiency in maintaining 
mutual love and mercy as a key factor 
in marital life. 

3.  Muwaddah 
could be referred 
to the young age 
when spouses 
are attracted 
to each others 
with love and 
attraction, while 
rah}mah could 
be referred to 
the old age when 
passion and 
desire  decline 
and compassion 
for each other 
becomes more 

important.  So it means family cannot 

be sustained with mutual love and 
understanding; rather sacrifice  and 
excessive generosity is also important 
to over look errors and mistakes of 
each others. 

4. The relation between muwaddah 
and love is like a relationship between 
khudu (physical submissiveness) 
and khushu (submissiveness of heart 
due to realization of  greatness and 
majesty of someone). As khudu  is a 
manifestation of khushu in practice 
while khushu is a condition of heart 
and soul. So, the word muwaddah is 
used in the Qur'an it means that it is 
not enough for spouses to keep their 
love in their heart rather  each spouse 
should also manifest their inner 
feelings of love in their practice. 

5. Rahmah is a kind of passionate 
inner condition which originates after 

seeing a deprived and needy person 
who is struggling to recompense his 
or her neediness and deprivation. This 
inner condition compel the person to 
take step to rescue him or her from 
deprivation and eliminate his or her 
neediness. This kind of feeling of 
mercy is required in strengthening 
family life and marital relation.          

4. It is almost impossible for spouses  
to keep  their  relationship on legal 
and jurisprudential principles  rather 
moral, ethical and spiritual aspects 
are also required to consider in 
order to maintain long term marital 
relationship and achieve the ultimate 
goal of married life. 

5.   If, according to the Qur'an,  man 
and women are garment for each 
others, it means they are  responsible 
to hide deficiencies and defects of 
each others, and also responsible to 
beautify themselves from the good 
qualities of each others.  

6. Men and women are in need of 
each others to complete themselves 
otherwise both are incomplete and 
imperfect.

 Q By  Dr. Syed Nasir Zaidi
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“ Throughout the history, philosophers, mystics 
and theologians have been expressing the 

similar facts with different linguistic structures and 
styles.

Interfaith Dialogue, its significance and necessity
Dialogue is not just a transfer of information but it is a 
main source of gradual growth of reality like the plant 
that grows up on the earth and flourishes itself in a com-
plete form after a certain period. Dialogue is not an inven-
tion of the modern world, although its importance has 
been emphatically realized and it has become a need of 
today’s life and a pressing challenge of the modern world.
Basically, dialogue helps us to understand our own beliefs in 
a deeper way prior to understand other’s school of thought. 
By understanding others, rethinking process starts in our 
personal life. At this point, we come to know that several 
aspects of our religious thought are not in accordance with 
spirit of a religion, but they are either historical aspects 
or culturally effected rituals, or not a real message of a 
religion and doesn’t fulfill the objectives of religion or the 
view point of someone that has been considered as a part 
of religion. For instance, by learning other languages, one 
comes across the positive and negative aspects of his or her 
own mother language and one can refine his or her own 
language.

Conditions and Demands of Dialogue 
There are some important conditions and demands to 
start interfaith dialogue. 
1. Dialogue is not possible if we consider ourselves on 
the absolute right path and others on the absolute wrong 
path. A holistic approach or to see the things in white and 
black, is a calamity in interfaith dialogue. Before starting a 
dialogue, the fact has to be admitted that no one is a chosen 
nation of God, and thus no one should think that all other 
religious claims are false and invalid. 

To convince the religious authorities that they are not 
on an absolute right path is a most difficult premise of a 
dialogue process. It is possible only if they can be made to 
realize that:

• If there is an unavoidable difference of opinion in their 
own religious understanding, how is it possible that all 
sects of one religion can be on the right path?

• Several teachings of one religion can be found in other 
religions.

• Most prominent spiritual personalities can be found in 
other religions and they undoubtedly achieved these 
virtuousness and piousness from their own religion. It 
means kind of reality must be there.

• On the other hand, immoral and ill-natured people can 
be seen in every religion.

• It can also be observed in the history that every religion 
provides spiritual and moral grounds and teaches 
human values to its followers. It means, they are on the 
right path as long as their positive contribution exists. 

2. Unawareness of other’s language also becomes a 
significant reason for difference of opinion and theological 
conflictions. For this reason, one of the most important 
Jurists of that time refused to sign the execution papers of 
Persian mystic Mansur Al-Hallaj ((858-922AD) and said: 
“I don’t understand his language and I am not supposed to 
know inner language of the people.”

Without considering this linguistic aspect, any attempt to 
present comparative approach would be unsuccessful. It 
means that one should not rely on apparent differences and 
ignore hidden meanings of religious language. Throughout 
the history, philosophers, mystics and theologians have 
been expressing the similar facts with different linguistic 
structures and styles. Taking distance from this type of 
ignorance can save the religious scholars from falling into 
the grave mistakes and misconceptions. 

Possibility of different types of interpretations can make 
the text harmonious with the teaching of other religions. 
Scholars and thinkers who want to become a part of 
dialogue process in real sense; they have to be well aware 
of interdisciplinary approach in which one reality can be 
seen from different perspectives. 

Philosophical interpretation is not always required 
to understand and interpret the religious text, rather 
theological, psychological or jurisprudential approach 
is deemed important in particular circumstances.  In 
addition, the interfaith based target can only be achieved 
if interfaith harmony is considered as a prime principle of 
any religious and cultural understanding.

3. Every religion has at least three main dimensions .i.e. 
jurisprudence, ethics and theology. Existing Christianity 
mainly emphasizes on ethical aspect of religion. Judaism 
insists on religious Jurisprudence and same Jurisprudential 
approach dominates in Islamic tradition. This is very 
important to understand that specific aspect of religion 
which is compatible to dialogue with others as compare to 

THE MEANING OF INTERFAITH DIALOGUE 
IN CONTEMPORARY WORLD  Q DR. SYED NASIR ZAIDI 

(UBC Muslim Chaplain)
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the aspect which is less compatible with the dialogue. d

Undoubtedly, true mysticism has the full potential to 
engage itself in the dialogue process. Mysticism is a soul 
and abstract of all religions. Mystics can understand the 
linguistic technicalities of each other’s in a better way. In 
mystic teachings, creatures are respectable because they 
are a manifestation and appearance of God. Appearance, 
manifestation and divine aspects can be seen in all religions. 
All agree on the Reality of a United Being. For a theologian, 
God is the Creator and the universe is His creature. At 
one point, the universe was not created and after a certain 
period, it was fully created.

In mysticism, there is a deep relationship between God and 
the created being. God manifests Himself in the form of a 
creation. In mysticism, religion has been considered as a 
way and not as a reality. This reality manifests itself during 
travel on religious paths. 

There is no fixed, confirmed and logically defined reality for 
the seeker of truth. Reality uncovers itself gradually. Faith 
also becomes new in every moment. In mysticism, no one 
denies the other because everyone finds himself in a certain 
stage which is usable by others. Mysticism is directly 
related to art, beauty and love. Study of different mystic 
experiences in different religions confirms several common 
grounds that can become a solid base for religious dialogue. 

Barriers of Dialogue
1. It appears that only a limited number of scholars are 
well aware of deep philosophical and theological grounds 
of religious dialogue. Therefore, they are fully convinced 
philosophically that religious dialogue is possible and this 
aim should be achieved as well. On the other hand, a large 
number of participants in interfaith dialogue conferences 

don’t believe this process. They only participate in the con-
ferences and seminars because of a compulsion or neces-
sity of a time, or what so ever it may be. But once they get 
the power and free environment, they will strongly follow 
their own law of exclusivity.
2.  Conversion moments, especially in Christianity and 
Islam, can be considered big milestone in the way of 
religious dialogue. Usually, professionalism and desire to 
institutionalizing the religion can be harmful for religious 
dialogue.

A simple survey of the academic background of preachers, 
from Islam or Christianity can uncover this interesting 
aspect of how weak they are in defending their religion 
because of their lack of skill and knowledge of different 
research areas.

The people, who are convinced to change their religion, are 
expected to explain strong logical arguments on their act of 
conversion. It is quite clear for religious philosophers that 
logical proof of truthfulness of every religious statement is 
not always possible.

3. Political leaders of the world and the existing 
International administrative system also play a significant 
role in determining everything by clearly violating the 
human values, national rights and using discriminative 
approach towards different countries. They purse their 
own objectives even if they engage themselves in interfaith 
dialogue. 

4. Despite all the differences and contradictions between 
different religious traditions, there should also be enough 
tolerance and patience to listen others’ point of view. 
Interfaith dialogue necessitates us to treat others as we like 
to be treated by them. Everyone should also be give right 
to choose his or her way of thinking. Sticking to historical 
aspect of religion and ignoring essence of religion is also an 
obstacle in the way of interfaith dialogue. 

5. Emphasizing on common grounds and ignoring the 
significant differences between religions and cultures 
in conferences and seminars are not always helpful in 
promoting interfaith dialogue. Rather it is important to 
address the religious issues which contradict each other 
and cause religious hatreds and confusions by interpreting 
them on the principle of interfaith dialogue. 
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The Qur’an not only gives us the Queen Saba  as an example 
of a powerful and successful ruler of Yemen of that time but 
also praises her individuality, intelligence, and spirituality. 
Her story begins in the Qur'an with the enquiry of the 
Prophet Sulaiman when he inspected the birds, and said: 
“What is the matter that I see not the hoopoe? Or is he 
among the absentees? “I will surely punish him with a 
severe torment, or slaughter him, unless he brings me a 
clear reason.” 

But the hoopoe stayed not long: he (came up and) said: "I 
have grasped (the knowledge of a thing) which you have 
not grasped and I have come to you from Saba’ (Sheba) 
with true news.” "I found a woman ruling over them: she 
has been given all things that could be possessed by any 
ruler of the earth, and she has a great throne. I found her 
and her people worshipping the sun instead of Allah, and 
Satan has made their deeds fair-seeming to them, and has 
barred them from (Allah’s) Way: so they 
have no guidance.” (Qur'an 27:20-
24)

The prophet Suleiman decided to 
write a letter to her in order to see her 
response. He then wrote, " Do not defy 
me, and come to me in submission" (Qur'an, 
27:31). This was first indirect interaction of  
Queen Saba  with the Prophet Suleiman and her 
subsequent response to him. An unprecedented 
compatibility of intelligence and spirituality can be 
observed in the personality of Queen Saba which contains 
full of moral and spiritual lessons for individuals and 
world rulers: 

(1)  She sought the opinion of her elite members 
and said, I never been authoritarian among you, 
whatever I did, it was done in your presence and 
with your consultation (Qur'an, 27:32). Normally 
authoritarian rulers do not like to consult anyone but 

Queen Saba clearly states that she always consult her 
officials. Due to the importance of consultation, God 
ordered the Prophet Muhammad to consult the people 
in the affairs (Qur'an, 3:l59). It teaches us that we 
should adopt the ethics of consultation as a part of our 
life style even if we realize that we are not in need of any 
consultation. Sometimes the Prophet Muhammad would 
relinquish his own opinion in order to give respect to the 
opinion of other people. Consultative attitude also prevent 
us from irreparable consequential mistakes.   

(2)  Despite the fact that her officials said that we are 
powerful and possess a great might (Qur'an, 27:33), 
Queen Saba, after seeing the letter, 
realized that the Prophet 
Suleiman beliefs are based 
on the true religion of 
unity of Allah and 
invited her and 

Intelligence 
& Spirituality

 Q Dr. Syed Nasir Zaidi

of Queen Saba
in the Qur'an
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her people to the true faith not for worldly conquest but 
for the spreading of guidance and wisdom of  Allah, while 
she would know that when the kings enter a town, they 
devastate it and put its honourable citizens to disgrace, and 
this is how they normally do (Qur'an, 27:33). So instead 
of taking any emotional decision she decided to further 
investigate and test the genuineness of  the invitation of 
the Prophet Suleiman by sending some valuable gifts  to 
him, but he refused to accept them by notifying her that 
his God had given him better than her gifts, second he 
does not exult to see worldly things, rather she is exultant 
to because of her present. The Prophet Suleiman taught 
her that she needs to adopt different criteria about virtues 
and values.   

(3)   When one of the chieftains of Suleiman who had the 
knowledge of the book brought the throne of Queen Saba 
before his glance returns to him, he, instead of making 
ostentation of  proud of his own power, said: This is by 
the grace of my God so that He may test me whether I 
am grateful or ungrateful (Qur'an, 27:40). The Prophet 
Suleiman then tested the intellectual and spiritual level 
of Queen Saba. He ordered his companions, Make a few 
changes to her throne and let us see whether she will 
recognize it or not (Qur'an, 27:41). 

 It was important for the Prophet Suleiman to test her 
intelligence level so that he may know how much she has 
a capacity to accept the truth, and at what logical and 
intellectual level he can talk to her. Interestingly, after 

seeing her throne, Queen Saba intelligently said, it seems 
to be the same. She had not said, it is similar to her throne 
or it is her own throne. In addition to that she also said, 
we have been made to recognize the truth even before 
this, and we have already submitted.

 It shows that it was enough evidence for Queen Saba to 
convert to faith when she noticed that the most secured 
object of her treasure which was kept in the impregnable 
inner most hall of the seven castles one within the other. 
Shifting of such a huge and secured object without 
breaking the lock or door to a place so far away from 
where it was placed could not have been possible without 
the help and will of Allah. 

(4) She also accepted that what she worshipped besides 
Allah prevented her and surely she was of an unbelieving 
people. (Qur'an, 27:43). This statement brings to light 
that Queen Saba was not obstinate and inflexible to 
the truth. She had been an unbeliever till then mainly 
because she was born in infidel nation, but as soon as she 
faced  the light of truth, it was not difficult for her to turn 
her face towards Allah. Sometimes prejudice attitude and 
inflexible nature do not allow an individual to accept the 
truth. 

(4) Queen Saba not only accepted the truth but she 
openly confessed that she was unjust to herself (Qur'an, 
27:44). Accepting the fact that she has wronged herself 
for not worshiping God from the day first, shows that 

Queen Saba had attained the higher level of spirituality 
because she was now in a position to compare her spiritual 
happiness and satisfaction of consciousness with the time 
when she used to worship worldly objects and when she 
started to worship 
Allah. As a result, 
she realized that 
in the past, how 
much she was 
absorbed in the 
luxurious life and 
considered herself 
as one of the most 
powerful person 
in the world, but 
now she comes to 
know that even 
most precious 
worldly life 
cannot fulfill her 
spiritual needs 
and desires.  
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Awareness of Imam Mahdi(a.s)

 

“ One of the important duties of awaiting for the 
reappearance of Imam Mehdi (a.s) is to increase 

our awareness (Marifat) about the characteristics and 
qualities of Imam Mehdi (a.s). 

We need to know why Imam Mehdi has to come? What  
will he basically do? How can we be the part of his clique if 
we get the opportunity to see his reappearance, and if we do 
not get the chance to see him, how can we get the reward of 
those who will him in his mission after reappearance? So 
our awareness and understanding of the mission of Imam 
Mehdi is necessary for the following reasons:  

Ritualistic Recognition and Real 
Recognition 

Without recognizing the Mahdi (a.s) we will not be able to 
follow our religion in true sense because once we decide 
to recognize Imam Mahdi (a.s), we have to recognize the 
objectives of the Prophets of God, their teachings, their 
mission, their qualities, their efforts and their demands 
from their followers. The objective  of knowing the 
Prophets of God is not achievable unless our awareness 
of God , His Existence, His oneness and purpose of His 
creation and as a result His purpose to send  the Prophets 
is reached to the appropriate level. Zurarah a companion 
of Imam Sadiq (a.s) asked, " What is the best action 
during occultation?" Imam (a.s) replied, always recite the 
following supplication:

O Allah introduce yourself to me, for if you do not 
introduce yourself to me, I will not recognize your Prophet 
(saws), and if I do not recognize your Prophet (saws), I 
will not recognize your authority (Imamat) and if i do not 
recognize your authority I will deviate from my religion.  

This hadith shows that intellectual, moral and practical 
aspect of our religiosity is deeply interconnected with the 
awareness of Imam Mahdi (a.s), however this  awareness 
does not mean to simply know him in a ritualistic and 

ceremonial manner but it demands serious efforts to get 
deep theoretical and practical knowledge of the existence 
of God and the teachings of the Prophets of God,  and 
reflect the Divine objectives and Principles in our personal 
life. 

Inner Realization for the Re-appearance of 
Imam Mahdi (a.s)

It is important to differentiate  real and constructive 
awaiting for Imam Mahdi (a.s) from the false awaiting. 
Only recognition of Imam Mahdi (a.s) can teach us to 
understand our needs and requirements. As we do not go 
after the water and food without  the real thrust and hunger, 
similarly we should also feel real need for the reappearance 
of Imam Mahdi (a.s) while only in-depth understanding of 
current political and social environment and recognizing 
the real essences of oppression and tyranny, and feeling of 
helplessness for the positive contribution  in changing the 
circumstances can connect us with the re-appearance of 
Imam Mahdi (/a.s)

According to the Qur'an the suppressed people will be 
bestowed the governance of this earth: But We have decided 
to grant a favor to the suppressed ones by appointing them 
leaders and heirs of the land (Qur'an, 28:5). There are 
two types of suppressed people in the view of the Qur'an, 
those who were suppressed but were able to take action 
against the suppressors of their time or at least they were 
able to migrate but they did not do so, and those who were 
suppressed and wanted to change their circumstances and 
take action against the oppressors of their time but they 
were helpless. The second category will be considered as 
the real follower of Imam Mahdi (a.s).

The Marifat of Imam Mahdi (a.s) will teach us that 
in order to be a part of Imam Mahdi's supporters, we 
practically need to become the part of the movement of 
Mahdaviat which is the movement of justice and equality. 

 Q Dr. Syed Nasir Zaidi

in Occultation
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Real awareness and recognition of Imam Mahdi (a.s) will 
teach us to do serious efforts to reflect the qualities and 
characteristics of Imam Mahdi (a.s) in our individual and 
social life as awaiting is an inner condition  which requires 
practical steps for welcoming the awaited person. The 
more we feel deep and strong attachment with someone 
the more we will desperately look at the door  and take 

practical steps to pave the grounds  for the return of this 
person. The real awaiting of Imam Mahdi (a.s) will also 
cause his continuous remembrance and actions that may 
draw the Imam's attention and affection.       

We cannot wait for the revolution of Imam Mahdi 
(a.s) by staying away from our religious and spiritual 
responsibilities and disassociating ourselves from the 
actual participation in accomplishing the objectives of the 
Prophets of God and thus we cannot wait for the absolute 
justice by showing injustice in our individual and social 
life. 

Has Re-appearance Occurred or Will Occur?  
Abu Basir a close companion of Imam Sadiq (a.s) asked, 
when Imam Mahdi will re-appear? Imam replied, if you 
know the meaning of his re-appearance, as if he has 
re-appeared for you because of the (real nature) of your 
awaiting. This narration teaches us to always realize 
that we are living under the governance of Imam Mahdi 
(a.s) and Imam Mehdi (a.s) is well aware of what we are 
doing. Similarly, one of the companion of Imam Raza 
(a.s) asked, when will Imam Mahdi re-appear? Imam 

Raza (a.s) replied, do you not know that awaiting for 
the re-appearance of Imam Mahdi (a.s) is a part of his 
re-appearance? This saying of Imam (a.s) also shows that 
the nature of our awaiting determines our relation with 
the re-appearance of Imam Mahdi (a.s). 

In another hadith,  Imam Sadiq (a.s) says that God will 

establish our governance whenever He desires, and then 
he added, the one who likes to be among the companion of 
Imam Mahdi (a.s), he must act righteously and  cultivate 
moral beauties while he is awaiting. If such person dies 
before the re-appearance of Imam Mahdi (a.s), and Imam 
Mahdi (a.s) reappears after that, he will get the same 
reward of those who will be practically in the tent of Imam 
Mahdi (a.s).    

Occultation of Imam Al-Mahdi (a.s)  and 
Trial of God  

One of the traditions of God in the universe is to put human 
beings on trial and test them. The Quran states: Do the 
people suppose that they will be let off because they say," 
We have faith," and they will not be tested?( Qur'an, 29:2). 
Similarly the Qur'an also says, We will surely test you with 
a measure of fear and hunger and a loss of wealth, lives, 
and fruits; and give good news to the patient. (Qur'an: 
2:155). 

One of the philosophies of the trial of God is to separate 
pure from impure and real believer from the one whose 
faith is superficial and apparent. According to some ahadith  
, one of the reasons of occultation of Imam mahdi (a.s) is 
to test the believers  whether they are firm and steadfast in 
their beliefs or not. In the time of major occultation, the 
purpose of trial is to separate real anticipators  from  the 
ritualistic anticipators, and as a result everyone will get 
the reward according to his or her own level of awareness 
of the importance of re-appearance of Imam Mahdi (a.s) 
and participation in the mission of Imam (a.s) during his 
occultation.  

Q Q Q

we practically need to become the part 
of the movement of  Mahdaviat which is 
the movement of justice and equality. 

 Q Q Q
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Allah has set forth  
the example of 
Pharaoh’s wife in 
the Qur'an, and 

quoted her prayer (Al-Tahrim, 66:11) 
which shows that her level of faith, 
stage of purification and degree of 
awareness  was  not understandable 
without having deep mystic insight. 

The Prophet Muhammad (pbuh) also 
considered  Pharaoh's wife, Asia as 
one of the four most pious ladies in the 
world who will have highest position 
and dignity  in the Paradise. In this 
hadith her name was mentioned after 
Khadija bint Khuwaylid (sa), Fatima 
al-Zahra (sa) and Maryam bint Imran 
(sa).   

According to the Qur'an, Pharaoh's 
wife prayed to Allah: "My Lord, 
build for me, besides you, a house in 
the Paradise, and set me free from 
Pharaoh and his deeds, and deliver 
me from the unjust people. "

There are some important messages 
regarding the righteousness and 
spiritual insight of Pharaoh's wife 
which need to be pounder over. 

(1) According to the Qur'an, she is not 
only an example and role model for 
women ,  but she is also a role model 
for all human beings.

(2) Piousness and righteousness can 
be achieved even besides the most 
unjust and mischievous people, and 
on the other hand one can live with 
the most pious and righteous people 
without taking any moral and spiritual 
insight from them as the Qur'an gave 
the examples of wives of the Prophet 
Noah(as) and the prophet Lut (as) as 
the most mischievous women in the 
world. 

(3)   The Qur'an summarized and 
manifested  the ultimate desires  
of a  highly purified person  in the 
personality of Pharaoh's wife who 
despite being subjected to the grievous  
tortures and harsh punishments of 

pharaoh, was not ready to relinquish 
her faith.

(4) Despite the fact that Pharaoh's 
wife was provided most luxurious 
life, she was not satisfied with  her  
perishable materialistic status, and 
she was not ready to prefer her worldly 
life on the life of hereafter. This shows 
her deep awareness of  worthlessness 
of worldly and materialistic life.   

(5) The prayer of Pharaoh's wife  
shows that those who reach to the 
highest level of faith and belief, their 
desires and inner condition do not 
contradict to their tongue . Their 
spiritual condition appears to their 
actions and becomes harmonize with 
their words.

(6) Pharaoh's wife was even not 
satisfied to have a house in the 
Paradise rather she was asking to 
live besides the special  mercy of 
Allah. The presence of God was more 
important for Pharaoh's wife than 
just to possess  a  house there. It 
shows the highest level of spirituality 
and faith where a servant of God does 
not pray and follow the way of God 
to reach the pleasures of Paradise or 

for the fearfulness of the punishment 
of the Day of Judgment rather God 
itself becomes a main objective of his 
or her worships and prayers. In other 
words, Pharaoh's wife had reached to 
the spiritual stage where she does not 
consider God as a mediator to access 
the Paradise or save herself from the 
punishment of the Day of Judgment. 
It also shows that Pharaoh's wife was 
even able to distinguish materialistic 
aspect of Paradise from its spiritual 
aspect which is a presence of God and 
His special blessing. 

(7)  It was not even enough for 
Pharaoh's wife to get rid of unjust 
of her husband Pharaoh but she 
also prayed to God to rescue her 
from his deeds also. It means she 
was not only mentioning unjust and 
mischievousness of his husband as an 
individual  but she was also pointing 
out the essence of  his deeds which 
could be manifested from anyone. 

(8) Pharaoh's wife also prayed to 
her Lord, Oh my Lord, deliver me 
from the unjust people. When she 
is mentioning unjust people of  her 
society, it  means that her environment 
does not impact on upbringing. She 
was able to move against the will and 
desire of the evilness of her society 
and take stand against symbol and 
pillar  of unjust of her time. She 
proved that no one is ready to support 
her, she is ready to find her own way 
and ready to protest against the most 
cruel person of that time on behalf 
of her own courage and faith. In this 
way, she preferred the satisfaction of 
God on the satisfaction of the people 
of her time.

(9) She not only protected the life 
of the Prophet of her time but also 
manifested and reflected  his qualities 
and courage in her personality. It 
means defending and supporting 
apparent status of the Prophets of 
God should also be led to adopt their 
spiritual life.   

Pharaoh's wife
 Q By  Dr. Syed Nasir ZaidiThe
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“ The Qur'an states 
that  one of the 

characteristics of righteous 
people is that they  pray to 
their Lord:  let our spouses 
and children be the delight 
of our eyes and ourselves 
examples for the pious ones. 
(25:74).

Their prayer shows that the 
true servants of Allah are 

more concerned about the salvation of their beloved ones 
in the Hereafter than the enjoyment of the world. It is also 
obvious that true believers do not just sit in a corner and 
pray to their Lord and think that  their desire and wish 
will automatically be responded by God. Contrary to that, 
they try their best to use all spiritual and worldly means to  
fulfill their desires, and in the last stage of their effort,  they 
take help from their prayer and supplications for special 
mercy and blessing of God. 

So  the truthful believers, do  their special care for 
educating and bringing up their children, wives, and their 
household, so as to be a cause of comfort and happiness 
for themselves and for other people. A Muslim not only 
should seek salvation for himself, that he also feels some 
responsibility for those who live with him, like his wife 
and children in particular, and for his fellow creature in 
general. He therefore prays for the maintenance of God's 
Law and Religion after him through his wife and children. 
In fact, the believer's ambition is to bring up their families 
in righteousness, and even to become a leader in all good 
deeds and virtues.

Similarly the Qur'an says: Believers, save yourselves and 
your families from the fire which is fueled by people and 
stones (66:6). 

This verse tells that a person’s responsibility is not confined 
to making effort to save himself from the punishment 
of God but it is also his responsibility that he should so 
educate and also train to the best of his ability members 
of his family to become Allah’s favorite servants, who have 
been entrusted to his care in the natural process of life; 
and if they might be following a path to Hell, he should 
try, as much as he can, to correct them. His concern should 
not only be that his children should lead a happy and 
prosperous life in the world but, more than that, he should 
be anxious to see that they do not become fuel of Hell in 
the Hereafter.

When it was asked from the Prophet Muhammad (p.b.u.h), 
how do we safeguard our families from Hell? He replied, 

" Instruct them to refrain from deeds that Allah has 
prohibited, and ask them to carry out deeds that Allah has 
enjoined, this will rescue them from Hellfire". According 
to this verse , it is a duty of every Muslim to educate his 
wife and children in matters of Islamic obligations and 
train them diligently to act upon them. 

How to behave with Children
Islam does not allow parents to behave with their children 
harshly and violently because it will cause them to become 
more violent and aggressive. Someone complained his 
child to Imam Raza (a.s). Imam Raza (a.s) advised him 
not to beat his child rather take distance from him but 
beware that this behavior should not last long. According 
to Ali Ibn Abi Talib, the best thing parents leave for their 
children as an inheritance is a good manner. Imam Ali also 
emphasized that parents should teach their children wise 
sayings as this will enhance his intellect and enable him to 
recognize right and wrong (Bahar al- Anwar, Vol:72, 194). 

How to Address Children's Anger  
This requires totally different ability and skill to address 
a child’s intense emotional feelings that cause anger in 
them. It is important to understand for parents that first 
they need to deal with their own anger and control their 
own burn out condition. It is observed that parents have 
lack of persistence and patience in dealing with their 
child’s anger. They cannot tolerate their child's angriness 
consistently. They get angry on their child's stressful and 
distressed condition. This kind of attitude further increase 
children's anger and make them more rebellious. It should 
also be noted that a child needs to feel that his demands 
are being heard and listened to. 

Second, parents should also know that non-verbal 
conversation with child is more important than verbal 
conversation. A child learns more from a parents' behavior 
then their verbal conversation. It is also important for 
child to see how his or her parents control their anger. 
Angry parents can not only address their children's anger 
but they may intensify their anger. So they should back up 
their words with action confidently and consistently with 
patience.  

Parents also need to catch their children when they 
perform good behavior, instead of catching them in their 
wrong doings. Children need appreciation and admiration 
on their good deeds, if parents do not respond to their 
achievements it can cause anger in them. However, parents 
need to adopt authoritative style to control their children, 
meaning that they should be strict with them but also 
should be able to adjust their expectations according to the 
need of child and listen to their arguments. 

Children's Upbringing
 Q Dr. Syed Nasir Zaidiin the Qur'an and Ahadith
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